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Abstract

This study offers Muhammad Abduh's ideas about awakening and advancing the backwardness
of Islamic social communities which, left behind from western civilization from the perspective
of the Koran. Abduh is a contemporary commentator and also a reformer of Islamic thought
in the 19th century AD. This reseatch is a library research using the maudhu'i interpretation
research model. Based on Muhammad Abduh's interpretation of the verses of social
community, it was found: 1). The concept of ummatan wasathan (middle society) is the best
profile of society that should be applied by Muslims; 2). Ummah wahidah is an affirmation that
humans are social creatures to live together and need each other; 3). Khairu ummabh, is a guide
to become the best and superior society by doing: al-amru bi al-ma"ruf, al-nahi 'an al-munkar,
believing in Allah SWT and sticking to Islamic law; 4). The progress and decline of the Islamic
community are greatly influenced by the efforts and awareness of the Islamic community to rise
up and change their own destiny; and 5). Islam is present as the religion of rahmatan lil'alamin
shalihun 1i kulli era wa al-makan. Several factors cause the backwardness and decline of the
Islamic social community in various fields of life from other communities: 1). Abandoning the
teachings of the Qut'an and Sunnah; 2). There is no unity and integrity of the people; and 3).
Widespread understanding of jumud and taklid in religious matters.
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Abstrak

Penelitian ini menawarkan ide pemikiran Mubammad Abdub dalam membangkitkan dan memajukan
keterbelakangan komunitas sosial masyarakat Islam yang janb tertinggal dari peradaban Barat perspektif al-
Quran. Abdub adalah seorang mufassir kontemporer dan juga seorang tokoh pembaharu kebangkitan
pemikiran dalam Islam abad ke 19 M. Penclitian ini merupakan penelitian library research dengan
menggunakan model penelitian tafsir maudbu’s. Berdasarkan penafsiran Mubammad Abdub tentang ayat-ayat
komunitas sosial, ditemukan: 1). Konsep ummatan wasathan (masyarakat pertengahan) merupakan profil
masyarakat terbaik_ yang seharusnya diterapkan oleh nmat Islamy; 2). Unmal wabidab merupakan penegasan
babwa manusia adalah makbluk sosial nntuk bidup bersama dan saling membutubkan; 3). Kbairn ummab,
mernpakan tuntunan untuk menjadi masyarakat terbaik dan ungenl dengan melakukan: al-amrn bi al-
ma”ruf, al-nabi ‘an al-munkar, beriman kepada Allah SWT dan berpegang tegub dengan syari’at Islamy; 4).
Kemajnan dan kemunduran masyarakat Islam sangat dipengarubi oleh unsaha dan kesadaran masyarakat
Lslam untuk bangkit dan merubab nasib sendiri; dan 5). Islam hadir sebagai agama rabmatan lil'alamin
shalibun Ii kenlli zaman wa al-makan. Beberapa faktor penyebab keterbelakangan dan kemunduran komunitas
sosial Islam dalam berbagai bidang kebidupan dari komunitas lain: 1). Meninggalkan ajaran al-Qur'an dan
Sunnab; 2). Tidak tferjalinnya persatnan dan kesatuan nmat; dan 3). Menyebarluasnya pabam jumnd dan
taklid dalam persoalan agama.

Kata kunci: Komunitas Sosial, Mubammad Abdub, Al-Manar

Background
This study discussed about  social community' and his interpretation of the
Muhammad Abduh's views on the Muslim verses about the social community in tafsir a/-
ISulaiman Kurdi, “Masyarakat Ideal Dalam Al- Islam Antara Formalistik Dan Substansialistik),” Jurnal

Qur’an (Pergulatan Pemikiran Ideologi Negara Dalam Khazanab: Jurnal Studi Islam Dan Humaniora Vol. 14, no. 1
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Manar. This study sought to analyze and
describe how Muhammad Abduh's interpreted
the verses of the Qut'an about the Islamic
social community in tafsir al-Manar. The
analysis was conducted by using a thematic
tafsir approach through the steps of mandhu'i
proposed by Abdul Hayyi al-Farmawi.?

Abduh is one of the famous reformers
of modern Islamic thought and had a
background as a mufassir.” Some other figures
include al-Mawardi, al-Mawdudi, Jamaluddin
al-Afghani, Muhammad Rashid Ridha, Hasan
al-Bana, Sayyid Qutb, to Taqiyuddin al-
Nabhani who were later known as modernist
figures/ reformers of Islamic civilization.* The
most frequent main idea triggered in this
reform idea is the purification of the Islamic
teachings and the return to the Qur'an and
Hadith.

Abduh was a mufassir (traveller) who
provided his ideas and concepts of thought,
trying to lift and advance the backwardness
that occured in Muslims, especially in the social
field that is very far behind the European
(Western) nations. These ideas of reform were
initially seen in Abduh's scientific activities in
various studies, scholarly discussions, as well as
in writing, such as writing articles and reviews
in various newspapers, such as al~Abram, al-
Waga'i al-Mishriyyah, al-Manar and others.

In the beginning, Abduh pursued a
profession as a teacher and was appointed as a
lecturer at Al-Azhar University and Dar al-
'Ulum University. then , he was promoted as a

(2017); Abdul Gofur, “Konsep Masyarakat Ideal Dalam
Perspektif Al-Qur’an” (IAIN Palopo, 2016); Nursila,
“Interaksi Sosial Masyarakat Dalam Al-Qut’an (Telaah
QS. Al-Hujurat Ayat 13)” (IAIN Palopo, 2019).

2Abdul Hayyi Al-Farmawi, Metode Tafsir
Maudbn’i Dan Cara Penerapannya, Judnl Asli “Al-Bidayah Fi
AFTafsir A-Mandhu'iyah”, Pent (Rosihan Anwar Jakarta:
CV. Pustaka Setia, 2002); Abdul Syukkur, “Metode
Tafsir Al-Qur’an Komprehensif Perspektif Abdul Hay
Al-Farmawi,”  ElFurgania 06 (2020): 11617,
Muhammad Quraish Shihab, Kaidah Tafsir (Jakarta:
Lentera Hati, 2013).

SKusmana, “Pembaharuan Pemikiran Islam:
Sebuah Konstruksi Intelektualisme Kesarjanaan Qur’an-
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member of the Higher Council of Public
Education (Majlis  al-A'la  al-"Ulnmiyah — al-
"Ammah) of Al-Azhar University. After that,
Muhammad Abduh was appointed as a judge
in Banha and Zaqaqiq and became mufli of
Egypt. Muhammad Abduh was also appointed
as a member of the board of #he zdarah council
who supervised the improvements efforts in
the institution of Al-Azhar University.”

In addition to the above activities,
Abduh also made changes in the field of
understanding  the  Qur'an  and  its
interpretation. Abduh was popular for his two
works in the field of Tafsir (interpretation).
The first wortk was Tafsir Juz "Amma (the
interpretation of Jug ‘Amma) which started
from surah a/~Naba' to surah a/-Nas. He
completed the writing of the tafsir in 1321 H in
Morocco. The second one was tafsir a/-Manar,
which can be divided into two parts. The first
part is a tafsir lesson, which was directly
delivered by Muhammad Abduh in Masjid al-
Azhar to his students from surah a/-Fatibah to
surah a/-Nisa ' verse 129. The lesson was later
written by his student, Rashid Ridha. The
lesson began at the beginning of Muharram in
1317 AH until the middle of Muharram 1323
AH after which Muhammad Abduh died. The
second part of tafsir a/-Manar was written by
Rashid Ridha independently after the death of
Muhammad Abduh until surah Yusuf verse
101, after which Rashid Ridha also died and
this tafsir was not continued by other scholars

of Abduh.’

Hadis,” A/ Quds: Jurnal Studi Alguran Dan Hadis Vol. 6,
no. 1 (2022); Muhammad Ali Iyaziy, A-Mufassirun
Hayatubum Wa Manabijubum (Taheran: Wazarah al-
Saqafah al-Irsyad al-Islami, 1414).

*Munawwir Syadzali, Islam Dan Tata Negara
(Jakarta: Penerbit Universitas Indonesia, 1993).

SUswatun Hasanah, “Model Dan Karakteristik
Penafsiran Muh}ammad Abduh Dan Rasyid Rida,”
Hermeneutik NV olume 9, no. 2 (2015); Lyaziy, A-Mufassirun
Hayatubum Wa Manabijubum.

®Muhammad Husain Al-Dzahabiy, A/-Tafsir
Wa Al-Mufassirin (Qahirah: Maktabah al-Wahbah, 1995);
Abdullah Karim, “Pendekatan Tafsir Al-Quran Dan
Perkembangannya Dalam Sejarah,” Jurnal limiab Ilmn
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To examine Muhammad Abduh's
views on the social community in tafsir al-
Manar, the method of tafsit maudhu'i was
utilized by seeking some Arabic term’ about
social communities such as: wmmah, qawm,
syu'ub, qgabilah, thaifah, firgah dan fi'ah® Each
term is distributed in various letters and verses
of the Muhammad  Abduh's
interpretation of the verses about social

Qutr'an.

community cannot be performed by analyzing
all the verses containing the term of social
community. This is due to two reasons: first,
because the tafsit of a/-Manar interpreted by
Abduh does not discuss all the verses of the
Qur'an from the beginning of Surat a/-Fatihah
to a/-Nas. Abduh only interpreted from the first
verse of Surat a/-Fatibah to the 129th verse of
Surat a/-Nisa ' and added the 30th juz from
Surat an-Naba' to Surat an-Nas. The second
reason is because not all verses containing the
terms of social community in tafsir a/-Manarare
interpreted by Abduh  with a
interpretation and emphasize the aspect of

deep

social community.

Based on the above two reasons, this
study was limited to a few verses about social
community in tafsir @/-Manar which contained
Muhammad Abduh’s ideas and thoughts about
social community. This includes ideas that are
very related to the topic of
backwardness and decline of Muslims® based

on the social community or society. The

closely

interpretation of the verse comprises many
concepts of Abduh's renewal in the form of

offered by Abduh for the
improvement and progress of the social

solutions

community or Islamic society.
Abduh
emphazing the rise of the Muslim community

interpreted the verse by

Ushulnddin -~ 14, no. 1  (March
https://doi.org/10.18592/jiu.v14i1.682.
7Zulheldi, 6 Langkah Metodee Tafsir Maudhu'’i
(Jakarta: Rajawali, 2017).
8Muhammad Fuad Abdul Baqi, Mujam Al-
Mufabras 1i Al-Faz AlL-Qur'an Al-Karim (Cairo: Dar al-
fikr, 1981).

2016): 1,
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from the backwardness and decline of the
Western nation which had been much more
advanced than the Muslims. Abduh tried to
provide some concepts of society that should
follow the Qur’an and delivered interpretive
emphases as an effort to reveal how Muslim
society should be according to the Qur'an. The
Muslim
community to the pinnacle of success much

concept had also brought the
more advanced than the Western nation such
as the history of several centuries ago which is
famous for the golden age of Islam. Some
verses in the Qut'an contain the terms about
the social community described by Abduh in
Tafsir al-Manar.

Muhammad Abduh's Interpretation of the
Verses about Social Community

OS. al-Bagarah Verse 143 (Medieval Muslim
Society)

According to Abduh, the Muslim
community refers to a social community that
exists in a favorable position, which is in the
middle of two extreme groups of society. In the
Qur'an, this term is expressed through the
concept of wmmat wasathan (the middle society).
In other words, the Muslim community is a
middle -class and moderate society which
shows a fair sense. Muslims are not a fanatical
traditionalist society nor is it a liberal society
that is free without rules.

The explanation stating Muslims as the
middle ummah "wmmatan wasathan" is found
once in the Qur'an, namely in Qs. Al-Bagarah
verse 143. Meanwhile, the word "wasazh" which
is not an attribute of the word wmwmah is found
5 times, and all of them show intermediate
meanings. In addition, it is also found in Qs.
Al-Baqarah verse 238, Qs. Al-'Adiyat: 5, Al-

9 Rifat Syauqi Nawawi, Rasionalitas Tafsir
Muhammad Abdub: Kajian Masalah Akidah Dan 1badah
(Jakarta: Paramadina, 2002); Faizah Ali Syibromalisi
Jauhar  Azizy, Membahas Kitab Tafsir  Klasik-Modern
(Jakarta: Litbang UIN Jakarta, 2011).
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Maidah: 89, and Qs. Al-Qalam. This
explanation will describe the concept of
wasathan which is the nature of the wmmah
contained in the surah al-Baqarah verse 143 as

follow:

A B 2igd 1S g & Vm;.;qm
Léj‘ e e s N VQA; Jy)\ §

e Ll 2 st AT

25 Sl 0L @10} 0 g B 08
)67 33

Meaning:

And thus (also) We have made you (Muslims), a
nation that is just and chosen so that you may be
witnesses over (the deeds) of people and so that the
Messenger (Mubammad) may be a witness over
(your deeds). and We have not appointed your
Qiblab (now) except that We may know who
Jollows the Messenger and who turns away, and
indeed it is grievous, except for those whom Allah
has guided. and God will not waste your faith.
Allah is Compassionate, Merciful to mankind*°

The word wasathan in the above verse
which consists of the letters waw, sin and tha
means the middle or moderate base which
points to the definition of fair.*! Some scholars
interpret the sentence washat with the meaning
of fair (Jx=) and others interpret the word
wasath with the meaning of best (1Jkal),
Although these two meanings are different
terms, they have the samesimilar meaning
because in fact, a fair person is a good person,
and a good person will certainly be fair.!?

Allah SWT, in Qs. Al-Baqarah verse
143, explains about the privilege of Muslims

who are identified by the term #mmat wasathan.

"Departemen Agama RI, ALQur'an Dan
Tafsirnya (Jakarta: Departemen Agama RI, 2009).

1Abi Husain Ahmad bin Faris bin Zakaria,
Mujam Magayis Al Lughah (Kairo: Syirkah Maktabah
Musthafa al Babi, 1972).
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It is the characteristic of Muslims. Before
moving to the explanation of the entire
meaning of the verse in his commentary,
Muhammad Abduh began by explaining the
correlation of this verse with the previous
verse. Then, he started to explain based on the
language view. The expression of Allah SWT,

“lazg &0 25Was U357, is an explanation (fashrih)
of the understanding of Allah SWT’s words,
Ui 6 dg @5, meaning that Allah SWT

created you as medieval prople through the
guidance.'®

In addition, the word “:b-iu}i\” is

interpreted, which means “yidi Jidr fair and

special since the best “’\J-\” is the halfway

between two sides. Abduh explains the reason

to choose the word “bugl” to express “)d”

while the intended meaning is a/-&biyar. Abduh
asserts that there are two reasons of choosing
the use of word wasath in this verse,!* namely:

First, the selection is an introduction
to the real goal because in fact, the person who
is mutawashitan lies in the middle of two things
so he can see in two directions, either left or
right. This position will also make him see and
watch anyone and anywhere. Whereas a person
who is in one side only knows the nature on his
side; he does not know the nature on the other
side.

Second, there is a fame for certain
reasons in the word wasath, as if it were a
hallmark for oneself. This means that the
Muslim community is a just society of choice,
because they are not people who are too
exaggerated about worldly issues and also not
people who are exaggerated in matters of the
hereafter or religion.

Muhammad Quraish Shihab states

2Abu Ishaq Al-Zujaj, Ma'ani Al-Qur'an Wa
LI'rabuba, Jilid 1 (Beirut: ‘Alim al-Kitab, 1998).

1BMuhammad Rasyid Ridha, Tafsir Al-Manar,
Jilid 2 (Mesir: Dar al-Manar, 1367), 4.

14Ridha, 5.

Social Community in the Qur’an...


javascript:void(0)

Islam Transformatif: Journal of Islamic Studies

that the word wasath initially meant everything
good according to its object, something that is
good is between two extreme positions. He
exemplifies that courage is a halfway between
carelessness and fear. Generosity is a halfway
between extravagance and miserliness. Based
on this, the meaning of wasath develops into a
middle position.t®

On the other hand, Sayyid Quthb
shows another side of the term wasath or
ummmatan wasathan. He connects the position
of Islam in the middle of two extreme
positions, capitalism and communism. He
argues that if we look at the three systems of
life that are fought for today (capitalism,
communism and Islam), we can find that Islam,
in terms of economic systems, concerning the
private property for example, retain a close
relationship with the concept of society.'®

After explaining the choice of using
the word wasath, Abduh

interpretation about the concept of society as

continued the

"Ll " with a concrete examples that exist in
the life of society. Hal ini bertujuan agar
penafsiran ayat ini cepat dipahami maknanya
oleh

mendengarkan atau membacanya. This is to

dan mudah dicerna orang  yang

make the interpretation of this verse’s meaning
is quickly understood and easily digested by
people who listen or read it. Abduh emphasizes
the explanation of this verse by:

R R N BTE g Mgt

(’A NE ezl “”Ldb S e SRR A
& 2 Gl il Baedy B Y
e s L_,,U\ 155 i
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BMuhammad Quraish Shihab, Wawasan Al-
QOunr'an Tafsir Tematik Atas Pelbagai  Persoalan  Umat
(Bandung: PT. Mizan Pustaka, 2007); Muhammad
Quraish Shihab and Al-Misbah, Tafsir Pesan, Kesan Dan
Keserasian Al-Qur'an, vol. 1T (Jakarta: Lentera Hati, 2005).
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Meaning:
“... Indeed, society before the advent of Lslam was
divided into 2 groups: The First Group: People
who are obsessed with materials, they do not care
except for the physical interests, and they only care
about matters related to the physical only, for
example like Jews and polytheists. The Second
Group: People who are only concerned with
spiritual matters, leaving the interests of the world
and all that is related to the interests of the body,
such as the group of Nashrani, Shabiin, and also
the pagans and Hindus.
As for Muslims, indeed Allah SWT  has
gathered two aspects of life in His religion,
(Islam): the spiritnal aspect and the physical
aspect, therefore Islam is famous for its physical
and spiritual religion. 1t can also be stated that
Islam gives all human rights. Indeed, man consists
of body and soul, the elements of animals and
angels. 8

The above interpretation implies that

Abduh emphasizes on the concept that should
be possessed by the Muslim community as
taught by the Qur'an. The Muslim community
should be a fair and the best wasatan. It is the
society that is not only concerned about
worldly issues or things related to the physic,
and it also does not become a society that is
only concerned with religious issues or things
related to the spiritual. Muslims should be the
people, who are in the middle position, who are

1Muhammad  Sayyid Quthub, Is/am: The
Misunderstood Religion (Kuwait: The Ministry of Auqal and
Islamic Affairs, 1964).

"Muhammad Rasyid Ridha, Tafsir Al-Manar,
Jilid 4 (Mesir: Dar al-Manar, 1367), 7.

18 Ridha, 7.
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not swept away by lust that tends to worldly
materialism things; not the people who put too
much emphasis on the ukhrawi aspect so that
they drift into the afterlife as if forgetting the
importance of their worldly life.

Ummatan  washatan 1is the chosen
ummah whose position is in the middle to be
seen by all parties and from all angles. Muslims
provide a concept of life that seeks to connect
between the two physical and spiritual needs,
in addition
W asathiyah (choice/best or being in the middle

to providing human rights.
position) invites Muslims to interact, dialogue,
and be open with all parties (religion, culture,
and civilization) because Muslims will not be
able to be witnesses (according to the
continuation of this verse) or be fair if Muslims
are closed or shut themselves off from the
environment and global developments.

This is the concept of a fair and
chosen Islamic society that Abduh emphasizes
in his interpretation:

d"ﬁ ‘Cﬁj‘“d" u\.a.;-\ L@JDL}LA \’C:é.u_e"

191!..,, Lo 3 “lL>'j) Lﬁ-@-" H

Meaning:

Indeed Allah SWT has compiled two aspects of

life in His religion, (Islam): the spiritual aspect

and the physical aspect, therefore Islam is famous

Jor its physical and spiritual religion.

That Allah SWT teaches Muslims to be
the people who always pay attention to two
aspects of life: the spiritual aspect and the
physical rights in this life. Every individual in
the society is required to do a lot of worship
and improve the relationship with Allah SWT
the Creator (43‘ = d»), in order to obtain
happiness and pleasure in the eternal place of
the hereafter. However, every individual
Muslim is also required to seek happiness in
wortldly life by trying and striving. They must
also improve the relationships and interactions

(Y e ) with fellow members of the

19 Ridha, 7.
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society in the world. Through this concept, a
society called (wmmatan washathan), a fair middle

society and a chosen society will be created.

OS. al-Bagarah 213 (Muslims, the Social Society)

In addition to demand Muslims to be a
fair and chosen middle people, the Qur'an also
reveals that Muslims are social people.
Muhammad Abduh confirmed his idea with
the term (gl (3 LdY)), humans are social
beings, when Abduh gave a description of the
words of Allah SWT related to the term wmmah
wahidah (335 4y in Surah al-Baqarah verse
213. The word wahidah is a form muannas from
the word wabid which linguistically means one.
The expression ummah wahidabh is repeated in
the Qutr'an nine times, among them are found
in surah al-Baqarah: 213, surah al-Maidah: 48,
surah Yunus: 19, surah Hud: 118, surah al-
Nahl: 93 and surah al -Anbiya'": 92. Muhammad
Abduh's interpretation of the term ummatan
wabidah described below is the interpretation of
surah Al-Baqarah verse 213.

SR I R ORT ARty
LA s P 8 sy S e ol il
o b8l Y] s Gl U s R s
g by h oo ad LA W AT

EYVY 5 ELS bl

Meaning:

Man is one people. So Allah sent Prophets as
warners, and He sent down with them the Book
of Truth, to judge between men concerning that in
which they differed. there is no dispute concerning
the Book except those to whom the Book has been
brought, after the clear proofs had come to them,
because of envy among themselves. So Allah
guides those who believe to the truth about that in

oS

) s
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which they differ by His will. and Allah guides
whom He wills to a straight path.

Before interpreting the verse about " il
83a13" (one society) in more detail and farther,
Abduh began by explaining some other
scholars' opinions related to the meaning of
"3l that it is possible to use in this verse. Four
meanings of #mmah revealed by the scholars of
tafsir are:

First, the

meaning of wmmah is absolutely nald) religion,

most scholars argue that
namely the beliefs and the main Shari'ah. They
base their argument on two verses of the

Qur'an in Surat al-Anbiya 'verse 92:
. }}°<o}£/ ’./;/»’ / 2
092 355 Bl 3015 38

Zg T ;} T 9 .
Meaning:

Indeed (the religion of Tawhid) is the religion of you
ally one religion and I am your Lord, so worship me.

)

]

Millah in this verse means the same in the
principles of faith and Shari'ah. It also contains
a similar meaning to the verse in Qs. Al-
Mu'minun verse 51-52:

3%

é\ \j.l.q.c\ uL.JzS\ o \jlf&)\ "\ ¢
8 6 Yoy 22 s By e i
Meaning:

Hai the apostles, eat the good food, and do

righteous deeds. I am Aware of what you do. This

is the religion of you all, one religion, and I am your

Lord. So keep your duty to Me.

Scholars who argue that wmmah means
millah explain that in this verse the expression
533 43" means that human beings originally
came from one millah/teligion, a strong and
solid religion, have a true faith and following
the laws of Shari'ah. They argue that ummah in
this verse means millah.

Second,

ummah means "e&3)" (community/ people).

some other scholars state that

This opinion is argued in accordance with Qs.
al-A'raf verse 181 and Qs. Ali 'Imran verse 104.

Muhammad Zubir
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2 e
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Meaning:

And among those We have created there are pegple
who guide with the right, and with that right (also)

they do ]ﬂﬂ‘z’m
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Meaning:

And let there be among you a group of people who
call to righteousness, enjoin the right and forbid
what is evil; they are the lucky ones.

In these two verses, according to some
other commentators, ummah means jama ab
(congregation). However, according to Abduh,
ummah  also  does not mean jama'ah
(community/community) absolutely, but it is
because there are factors associated with this
word.

Third, other commentators argue that the
meaning of wmmah is "ol (time/period).
They argue that this meaning is based on Qs.

Hud verse 8 and Qs. Yusuf verse 45:

G gid ss,ha il §) oidad 23t 62T o
U 25 353 aeie Byrlan Mﬁfb”"ww
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Meaning:

And if We postpone the torment for them to a
specified time, surely they will say: What hinders
it? Remember, when it comes to them, it will not be
turned away from them, and they will be covered by
that which they used to ridicule.

alyaly ST 6 a3l Ak 5505 el B (sl 0G5
9}%‘5\3
Meaning:

And said the survivor between the two of them and
remembered (to Y usuf) after some time: "'l will tell
you about (the clever) interpreting the dream, so
send me (to him)."

Social Community in the Qur’an...
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Fourth, the commentator also argues that
the word nmmab means "a=Y" (imam/ leader).
This opinion is based on Surah al-Nahl verse
120.%

uo;musuﬁcx“ &L@‘Eﬁfé@@rfl

Artinya:

Sesunggubnya Ibrabim adalah seorang imam yang
dapat dijadifan teladan lagi patub kepada Allah dan
hanif. Dan  sekali-kali bukanlah Dia Termasuk

orang-orang yang mempersekutukan (Luban).

In this verse the word w#mmah means
"leader/imam". Prophet Ibrahim As. is an
imam who is obedient to Allah SWT and can
be a role model. And the Prophet Ibrahim As.
is also mentioned by the Qur'an with the
expression #mmal.

However, in the interpretation of verse
213 of Surah al-Baqarah mentioned above,
Abduh has a different opinion from the
interpretation proposed by the majority of
scholars. Abduh explains his arguments by
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20 Ridha, Tafsir Al-Manar, 1367, 276.
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Meaning:

‘... then is it possible that from the above
descriptions the meaning of wmmalh wahidah will
still be suspended to one belief and deed, as can be
done in another verse? That is not possible, becanse
Society is not one people according to that meaning
but they are a diverse society, therefore it is very
necessary to suspend the meaning of wahidah in this
verse to other than the meaning already mentioned,
and this meaning is appropriate in our opinion
(Abdub) in the above verse which will be explained
Surther. Allah SWT' created human beings as
"wmmatan wahidah" (one society), meaning the
interconnectedness between some and other parts of
life, which is very difficult for each individual to live
alone in this world until the end of their lives unless
they live in groups/ socially help each other. And
it is not possible that they feel enough and do not
need the help of others, because every individual
tries and lives with the efforts they mafke, while their
nafstyah and bodily powers are limited to meet all
their needs, therefore they desperately need the help
of other people's power to help. himself. The person
needs the help of others, just as others need his help.
And this is what is described by the phrase "al-
insan madaniyyun bi al-thab't" (humans are social
beings) need others to meet all the needs of life. In

fact, it is destined for each individual to be part of
society, which the body will not be able to stand

2l Ridha, 276.
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without the practice of the limbs, nor vice versa each
member will not be able to work without the safety
and health of the body.?

Based on the above interpretation, it is
clearly understood that Muhammad Abduh has
a view that is far different from what is
understood by the majority of scholars who
argue that the meaning of the wmmah in this
verse is one wmillah/ teligion and creed. Abduh
refutes the opinion of the majority of previous
scholars who interpreted the word wmmah in
this verse with the meaning of wmillah, as
previously stated by Abduh:
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Meaning:

In fact, most commentators think that the
meaning of ummah in this verse is millah
(religion), but they differ on what religion one is.
Some of them are of the opinion: millah here is a
religion  of guidance and a strong religion.
According to them, this verse means "humans are
one people meaning religion is "one" a religion
that is strong and has the right faith, which is
proven in its practice in accordance with shari'ab
laws. ..

Meanwhile, Abduh has an opinion that is
contrary to the opinion of the jumhur
mufassit™. Abduh argues that the #mmah in this
verse means a community group or social
Abduh
1s

community that lives in groups.
that
expression meaning that a society is a social

emphasizes ummatan  wabidah an

22 Ridha, 277.
23 Jumhur mufassir yang dimaksud disini adalah
mayoritas mufassir terdahulu sebelum Abduh seperti:
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being. It is a community that lives in groups like
one body and other body members; society is
its body, and each individual in society is like a
member of that body.

This explanation clarifies that Abduh has
an interesting new idea about the concept of
ummah wahidah (one society). He emphasizes his
interpretation that humans are social societies
that live together, communicating between one
individual with other individuals in the
community. People live interdependently with
each other, helping each other to fulfill their
respective needs, and it is impossible for an
individual as a member of society to be able to
tulfill all their own needs without the help from
others and vice versa.

In the interpretation of this verse,
Abduh provides an understanding to make
people aware that the Qur'an has provided the
concept of social life which should be in
accordance with the guidance of Allah SWT in
the Qut'an. According to Abduh, this concept
of community life will bring back Muslims to
achieve the progress and glory that this
community had previously achieved.

OS. Ali Imran 110 (Islamic Community as the Best
Umimabh)
In surah Ali Imran verse 110, Allah

SWT describes the social community which is
expressed by the term of &baira ummah. The
term &baira ummah means the best people /
superior society or ideal society. The word
khaira ummah is found 1 time in the Qut'an,
namely in surah Ali 'Imran verse 110. However,
there is another expression that is in line with
this expression, namely " )—\Q\ & &3l which is
contained in the verse before this verse, namely
the verse of 104th as follow:

Thabari,
lainnya.

Qurthubi, Ibnu Katsir, Tusturi, Sa’di dan

Social Community in the Qur’an...
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Meaning:

And let there be among you a group of people who
call to righteousness, enjoin the right and forbid
what is evil, they are the lucky ones. (QS. Ali
‘Imran: 104)

Muhammad Abduh explains the meaning of
this verse in his interpretation:
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Meaning:

AlUstaz  Imam — (Mubammad — Abdub)
explained: Indeed, Allah SW'T with His grace
and mercy has explained to us the rules that can
be used as a guide when there are disputes and
differences of opinion in society, namely to hold fast
to His religion. Therefore Allah SW'T forbids us
to be separated after the command to "al-
I'tisham"  (hold fast to Allah's religion), as
explained in the verse: in fact this verse is a
metaphor for most of their lustful desires and
tendencies. Among the saving rules: In fact, society
will not stand strong unless there is a group of
people who are always the liaison and there are
individnals who become unifiers (who try to collect
each other) and establish bonds  between
themselves, all of which will form a society that
lives as if though is one bod.

24 Ridha, Tafsir Al-Manar, 1367, 47.
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Before starting to explain the meaning
of the verse above, Abduh first explained the
correlation of this verse with the previous one.
The previous verse talks about Allah's advice to
hold fast to Allah's religion and Shari'ah, the
prohibition to be divided, be hostile, and
become a divided society. Abduh reiterated
that "al-i'tisham bihablillah", adhering to the
Shari'ah of Allah SWT described in the
previous verse, is a solution to overcome
disputes and differences of opinion that occur
in the midst of Islamic society. The dispute is
caused by the incitement of passion and the
tendency of the will of the community.

Then  Abduh the

interpretation of the 104th verse by bringing up

emphasized

a concept or rule to be held by the people in
social life, namely by underlining the term

“alll sasl)” (rules that can be used as

guidelines/ laws that can be wused as
references). The rule is that the community will
not stand firm and will not develop, unless
communication between the community runs
smoothly and well. Each individual who is a
member of the community is always a liaison
and unifier between them, thus forming a
society that lives as if it were one body.

The above interpretation implies that
according to Abduh, there are several rules
prescribed by Allah SWT in a social life
contained in this verse. They are the rules that
can be used as a guide when there are divisions
and disputes between passions and differences
of opinion. he rule is to hold fast and return to
the Shari'ah of Allah SWT, the establishment
of good and smooth communication in the
community in a way that each individual in the
community must be a liaison between fellow
of the Smooth

communication and the establishment of good

members community.

relations between fellow members of the
community will create a strong unity in a

Social Community in the Qur’an...
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people/society.
Then, the concept of &hairu ummab is
explained by Allah SWT in surah Ali ‘Imran
verse 110 as follow:
0. %%, ° T
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Meaning:
You are the best people born for humans, enjoining
the right and forbidding the evil, and believing in
Allah. If the people of the Book had believed, it
wonld have been better for them, among them there
are believers, and most of them are ungodly.

Muhammad Abduh justifies this verse in
his interpretation as below:
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Meaning:

After Allah SWT' commanded to hold fast to
Allah's Shari'ah, and reminded that Allah's
Sfavor made Muslims have soft hearts and made
them fellow believers and also after the description
of the probibition to divorce because of the lust and
disagreements in religious matters and threatens

%5 Ridha, 48.
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the perpetrators with a painful punishment. Allah
SWT Allah SWT explains about the glory of
people who always hold fast to Allab's religion,
who establish brotherhood with people of the same
religion, love each other among themselves. Then
Allah gave them attributes with noble qualities,
with the nickname "khairn ummah' which came
out to invite people to do good, prevent them from
doing bad things and invite them to believe in
Allah SWT. So it is clearly understood that the
glory of this ummab (characteristics of kbaira
ummah) is by preaching, inviting goodness,
preventing evil deeds and inviting faith and trust
in Allah SWT

The above interpretation demonstrates
that Abduh emphasizes his explanation that
khaira ummah is the main manifestation given
by Allah SWT to the Muslim community of the
Prophet Muhammad SAW. Abduh explaines
that the concept of kbaira wmmabh (the best
people) described by Allah SWT in this verse
lies in the advantages that exist in Muslims that
are not possessed by people of other religions
in this world. This concept is the teaching of
Islamic Shari’ah (S e edly Soall Y1), which
commands to invite goodness and prevent evil
and believe in Allah SWT. According to
Abdubh, these three points has made Muslims
as the best people compared to people of other
Then Abduh the
interpretation of this verse by explaining that:
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Meaning:

... But the title of the best ummab is not entitled
to a person who is not a Muslim and a person
who does not follow the Prophet Mubammad
SAW, unless he follows Islam and matkes Islam

his religion. Even the title khairn ummab is also
not entitled to be owned by Muslims who always
establish ~ prayers, pay zakat, fast during
Ramadan, go up the day to the Baitullah, always
eat halal and stay away from haram with full
sincerity which is the spirit (core) of Islam, except
after that person establishes al-amrn bi al-ma’ruf
wa al-nahyn ‘an al-munkar, adberes to the
shari'al of Allah SWT and keeps himself from
divisions and conflicts in religion.

In order to understand the title of &hairn
ummah that Allah SWT describes in this verse,
Abdubh highlights a number of crucial things in
this quotation. According to Abduh, the
following criteria must be met in order to
qualify as the best ummah:

a. Alamru  bi  al-ma’ruf (da'wah for the
goodness)

b. Alnabyn ‘an al-munkar (da’wah to prevent
the evil)

c. All'tisham  bibablillah  (hold fast to the
shari'ah of Allah SWT (Islam)

d. Protect yourself from disharmony and
conflicts in religion.

This interpretation of Abduh emphasizes

that Muslims who consistently establish
prayers, pay zakat, fast during Ramadan, travel
to the Baitullah, carry out what Allah has
permitted, and refrain from all thatis forbidden
with full sincerity will not receive the title of
khairu ummah if you have not implemented
the four points. According to Abduh, these
four criteria are the requirements that must be
met by the community in order to become the

best people.

26 Ridha, 48.
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OS. al-Bagarah ayat 250 (The Progress and
Deterioration of the community)

The word gawm is one of the concepts
of community that was covered in the previous
chapter. Surah Al-Baqarah verse 250 is one of
the verses in the Qut'an that explains the
meaning of gawm. The conflict between King
Thalut (the believers) and King Jalut is
described in  this (infidels and
disbelievers). It also describes King Thalut's

verse

triumph and the achievement of the Prophet
Daud As, who, with Allah SWT's blessing,
murdered King Jalut in a battle. It says in the

verse:
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Meaning:
They (Talut's army) defeated Jalut's army by
Allah's permission and (in the battle), Dand
killed Jalut, then Allab gave him (Dand) rules
and wisdoms (after Thalut's death) and tanght hin
what He wanted. If Allah had not rejected
(malignity) part of mankind with some others, this
earth wonld surely be corrupted. but Allah has a
bounty (which is poured out) over the worlds.

In this verse, Abduh clarifies that Allah
mentions the believers of King Thalut and
Prophet Daud who confronted and begged
Allah  SWT for they
embarked on a campaign against King Jalut's

assistance  before
army, who did not believe. In Surah al-Bagarah
verse 250, King Thalut's and Nabi Daud's
soldiers pray to Allah SWT for patience, for
strength in their will to battle with a sure and
calm heart, and for protection against the
unbelievers. They asked Allah SWT for
strengths in these three prayers so they can
combat the Jalut warriors who are misguided
and unbelievers.

The interpretation of this verse is then

Social Community in the Qur’an...
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connected by Abduh to the verse regarding the
triumph and advancement of a people or
communal group over other groupings. The
11th verse of Surah al-Ra'd, which Abduh
explains in his commentary, explores the
concept of this transition sharply, and which
Abduh uses to provide guidance for changing
the fate or condition of a people, is as follows:
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Meaning:
When the lesson was finished, al-Ustadz Imam
(Mubammad Abdub) concluded by interpreting
the words of Allah SW'T, saying "wallabu yu'ti
mulkeabu man yasya'n," which 1 (Rashid Rida)
had actually recorded in his discussion material.
It entails that (indeed it is a sunnatullah abont
giving the desired person a power). The verses that
come abont that Allah SWT has a sunnab for
humans who cannot be changed and cannot be
replaced, and we will mention some of the
exanmples of sunatullah, cannot be widely known
except by people who combine many verses on the
inberitance of the earth and on the fall of the
peoples and also the rise of the pegple. One of them
is Allah SWT's words: (Indeed Allah will not

27 Ridha, 490.
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change the condition of a people until the people
change the situation that is in themselves) Qur'an
of Ras 13: 11. Therefore, the people's condition,
including the people’s creed, knowledge, morals,
and habits, is an intrinsic quality of them. These
characteristics serve as the foundation for altering
a people’s condition, whether it be to obtain

happiness, to worship for prosperity or poverty, to
be strong or weak, and this is what can stop
injustice from being destroyed.

According to the above description,
Abduh makes a number of crucial points that
are essential in order to transform a society's
underdevelopment. According to Abduh, the
community or social group must alter the four
fundamental traits that already exist in order to
advance and triumph.

According to Abduh, if these four
fundamental characteristics are improved and
developed in a positive way, the community or
people will experience happiness, religious
peace, wealth, the creation of a strong and
stable society, and the prevention of injustice
and social collapse. The four traits are as
follows: True Faith, Higher Science, Noble
Morals, and Changing Life Habits are among
the priorities.

OS. Ali Imran 122 (Deterioration and Destruction)
The term thaifah also refers to the

concept of social community contained in the
Qur'an (a group of people). The term thaifah
refers to a group of people who come together
because to a particular sect or viewpoint that
distinguishes them from other groups.

Surah Ali 'Imran 122 of the Qut'an is
one of the passages that discusses about the
social group in the form of #haifah. Two parties
are described in this verse as desiring to leave
the field of combat and forgetting that Allah is
their ally. In this verse, Allah affirms:

Social Community in the Qur’an...
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Meaning:
When two groups of you want to (retreat) out of fear,
even though Allah is the helper for both groups.

Therefore, let the believers put their trust in Allab.
(QS. Ali Imran: 122)

Those who submit to Allah SWT and
believe are certain of His assistance. People will
always have Allah's assistance when they are
persistently patient, pious, and trust in Allah
SWT. In his commentary, Abduh explains this
verse as follows:
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Meaning:

Ibn Jarir argues that the editorial of this verse is
directed to the Prophet Mubammad while what s
actually meant is to the companions of the prophet.
Allah SWT gave them one or two examples, that
Allah SWT always kept his promise in the
previous verse: "'If you were patient and pious, their
deceit (the disbelievers) would not harm you with
your menmory with the calamity that occurred in the
war of nbud when they leave their post because of
impatience and taqwa, and the sins of the
congregation or its 'igab community are not limited
to those who do it, but also to all existing
communities. And also the events that occurred
during the Battle of Badr when the assistance came

28 Ridha, 96.
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because they were few and weak. And this opinion
15 the same as the opinion that we have mentioned

about the correlation between verse and verse.

Abduh believes that this verse explains
about the guarantee of Allah's help which is
addressed for people who are patient, pious,
and put their trust in Allah SWT. If these three
basic principles are firmly held by the people,
the disbelievers will not be able to do any harm
to the believers.

This verse teaches about things that will
bring destruction to a civilization in addition to
the fundamental lessons needed to win. There
would be destruction and tragedy if there are
certain members of the Ummah who do not
want to be patient, devout, and trust in Allah
SWT. Because of the faults of a few people
who commit injustice, the entire community
that surrounds the offending individuals will
likewise suffer as a result of the wrongdoers'
actions. Abdul stresses:
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Meaning:

The sin of a group of people or society is not limited
to the people who do it, but applies generally to all
societ).

OS. al-Nisa’ ayat 113 (Islam for the entire Ummab)
Surah An-Nisa’ verse 113 is one of the

Qur’an verses which explains the term zhaifah.
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Meaning:

Were it not for the grace of Allah and His mercy
upon_you, surely a group of them would be eager to
mislead yon. but they do not mislead but themselyes,
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and they cannot harm you in the least. and (also
because) Allah has sent down the Book and

Wisdom to you, and has taught you what you did
not know. and it is a very great gift of Allah upon

you.

In this verse, Allah SWT describes groups of
people who wish to mislead others and
of the Prophet
Muhammad SAW as a leader who was given

explains the advantages

grace and advantages by Allah SWT in the form
of wisdom and knowledge that is known
without being studied.

Muhammad Abduh interpreted this verse in
his commentary that the Prophet Muhammad
was not only an ordinary leader, but a leader
who was given by Allah SWT the grace and
advantages of other leaders. Rasulullah SAW
was given advantages by Allah SWT in the
form of revelation (al-Qur'an) as well as a
guarantee of the height of his ishmab as an
apostle and as a head/leader of society.
Muhammad Abduh explains further in his
interpretation:
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Meaning:

Were it not for the advantages that Allah (swt)
bestowed upon you (Mubammad) in the form of
prophethood and the guarantee of maintaining
honor, and also merey for you in the form of an
explanation of the nature of the truth that is
happening, there really are groups of people who
have a strong desire to mislead you. They are
people who betray themselves by doing immoral
acts or by helping traitors. They will mislead from
the true and fair law which corresponds to the

2 Ridha, 328.
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actual provisions.

Abduh said that surah al-Nisa 'verse 113 is
an explanation and confirmation of Allah SWT
about the grace and advantages given to the
Prophet Muhammad SAW. The advantages
given by Allah SWT are explained in more
detail by Abduh in the form of prophethood
and support for prophethood with 'ishmah
Rasulullah SAW. Meanwhile, the grace of Allah
SWT to the Apostle in this verse is in the form
of knowledge of the nature of the truth of an
event that occurs. Therefore, the Prophet
Muhammad SAW became a judge and decided
a case with the knowledge that Allah had given
him.

Abduh then interprets the verse by:
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Meaning:

And Allah has sent down to you a book and
wisdom and taught yon what you did not know.
The book bhere is the Qur'an, and wisdom is
understanding the purposes of the contents of the
Qur'an and the secrets contained in the Qur'an,
and also the method of teaching the teachings of the
Qur'an in accordance with the teachings of the
Qur'an, human nature and conformity with the
customs of society and the compatibility of the
Qur'an with the benefit of mankind at any time
and place. And the purpose of Allah teaching you
what you do not know is the meaning of the word
of Allah SWT: what you do not know, is not a
book and faith, nor are there any proofs about it
that what is meant is absolute knowledge of the
unseen. In fact it is a book and the Shari'ah, and
specifically what this verse contains is the knowledge
of the truth that happened which is a source of
enmity between Muslims and Jews. And that is a
very great advantage that Allah has bestowed npon
you, when he singled you out with many blessings
and sent you to be an Apostle for the entire
Ummab as a whole and made you the last
Messenger of the Prophets. So it is appropriate and
obligatory for humans to be grateful, and it is also
obligatory for your pegple to be grateful so that with
this enormous advantage Muslims become the best
ummalh (khaira ummab) for all humans and
Jollow them in all goodness.

Furthermore, Abduh explained that the
advantage given by Allah SWT to the Prophet
Muhammad is the revelation of the Qut'an as
the greatest miracle and wisdom. According to
Abduh, the wisdom given to the Prophet was
in the form of understanding the meaning of
the verses of the Qutr'an and the secrets
contained in them. The wisdom is also a
method of teaching religion to the community
that is in accordance with human nature and in
accordance with community customs. In
addition, the compatibility of the Qut'an with
the benefit of mankind until whenever and
wherever.

Abduh asserts that knowledge of the
unseen, which is understood without study, is
one of the privileges of the Messenger of Allah,
as explained by Allah in this verse. Even
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though he was not present at the scene of the
events narrated to him and was unaware of
them, the Messenger of Allah was given
knowledge of the truth regarding what had
happened. This is a huge benefit that Allah has
bestowed upon His Messenger, as Prophet
Muhammad is the last of all prophets and
apostles that have ever been sent, and Allah
sent him not only for Muslims or Arabs, but
for the entire human race. Allah SWT to the
preceding individuals.

Muhammad Abduh's Thoughts on Social
Community
One of the major topics covered by the

Qur'an is the social community ot society. This
is due to the Qur'an's primary purpose, which
is to promote the emergence of favorable
changes in society, ot, in the Qut'an it is known
as, litukbrija al-nas min al-zhulumati ila al-nur
(removing humans from complete darkness to
bright light). In other words, the Qut'an offers
guidance and remedies to every societal issue
These
remedies are focused on issues that affect both

that arises. recommendations and
individuals and the larger social community..
The problems faced by the Muslim
social community, for example, are the decline
and backwardness of Muslims from the West

fields of
technology, politics, socio-culture and so on.

in the education, economy,
Whereas several centuries ago, the Islamic
community was a developed and developing
nation far from Western (European) nations.
At that time Islam was famous for the golden
age of the Islamic social community.

Abduh emerged as a reformer who
advocated numerous reform ideas to restore
the advancement of Islamic society that had
been made in the past in response to various
setbacks and backwardness that had occurred.
According to Abduh, colonialism has rendered
nearly the whole Islamic community "asleep."
When Abduh understood the verses of the

Qur'an and Sunnah, he setiously questioned
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the method of thinking and way of life of the
Islamic society. One of his famous expressions
“Istam mahjub bi al-mustimin” (Islam is closed by
Muslims) becomes a term is a term in his
renewal movement.® Therefore, Abduh
launched a renewal movement in various
aspects of life with his thoughts that were very
influential for the Islamic world.

Several views offered by Muhammad
Abduh to rise from the backwardness and
adversity of Islamic society in order to rise to

glory and progress include:

Referring back to the Qur'an dan Sunnab

Returning to the teachings of the
Qur'an and Sunnah is the initial idea that is
always echoed by Abduh in his renewal ideas.
The main cause of the decline of Islamic
society from the West according to Abduh is
because most Islamic societies are far from the
Qur'an and Sunnah. Abduh tried to purify the
teachings of Islam from non Islamic influences
and customs. Abduh also defended Islam from
Western influences and attacks from other
religions.

According to the archives, Muhammad
Abduh did not want to be associated with the
of thought. Abduh
appeared to have a very broad understanding

pre-existing  schools
of Islamic law as a result, and he ventured to
appropriately make legal judgements based on
the available evidence. This is clear from the
legal rulings he made while serving as Egypt's
Mufti. The highest position in Islamic religious
affairs is mufti, who has the power to give
rulings or fatwas on a variety of religious topics,
including law.

Muhammad Abduh argues that poverty
and ignorance are a source of weakness for
Muslims in social life. Therefore, poverty and
ignorance must be fought through education.
This includes in

ignorance ignorance

%Harun Nasution, Islam Ditinjan dari Berbagai
Aspeknya, Jilid 2, vol. 2 (Jakarta: Universitas Indonesia
Press, 2015), 101.
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understanding Islamic teachings and laws.

Regarding sects or schools of thought,
Abduh contends that having various schools of
thought within a society is natural, but the
bigotry of one school of thought is abnormal.
The integrity and cohesion of the Muslim
Ummah may be threatened by this
misconception. The ummah will become
divided, antagonistic, and even critical of one
another as a result of blind fanaticism towards
one school of thought and the belief that only
its sect is the correct one. This will prevent
them from being united and moving in the
same direction. To comprehend the core
principles of Islam, he therefore assumes that
all schools are comparable because they hold
the same viewpoint. These opinions by their
very nature can be right or erroneous, hence it
is not appropriate for a school of thought to
assert that it is the most accurate sect or school
of thought.

Abduh asks us to turn back to the core
teachings of Islam, notably the Qut'an and
Sunnah, as authentic and infallible teachings
through the rejuvenation of Islamic thought he
offered. Additionally, it encourages Muslims to
think critically so that Muslims' perspectives
and ways of formulating legislation advance as
did those of our forefathers.

Abduh invites to make a complete
change to the Islamic world, especially in the
field of utilizing reason on the Qur'an and
Sunnah and at the same time releasing the
bonds from the shackles of the madhhab.
Following a sect is something that is common,
but excessive bigotry against a sect is
something that perishes and destroys. Another
feature of this period of revival is the approach
to Islamic law through comparisons of the
Shafi'i, Maliki, Hanafi and Hambali schools of
thought the Shia

Comparisons were even made with Western

as  well as school.
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legal systems and other laws.

Unity and Harmony in Allah's Way

Abduh emphasizes on the unity and
harmony as the crucial things to achieve the
progress and glory of the social community.
The occurrence of conflicts in people's lives is
a natural and normal thing because each
individual has different interests and when the
interests of one individual with another
individual or the interests of a group with a
group collide with each other then a conflict
occufs.

This condition affects the loss of a
sense of unity and integrity of the community,
nation and state. For this reason, efforts must
be made to re-establish national unity and
integrity. Abduh strongly emphasizes the
concept of unity in society in accordance with
the command of Allah SWT to hold fast to
Allah's religion (a/-I tisham bibablibi).
Abdubh,

communication between fellow individuals in

According  to smooth
society is very important to achieve the unity
and harmony, in Abduh's terms it is called the
“qaidah musallamah”3* Abduh compares society
to one body, and each individual in that society
is like a member of the body. Each individual
must be a liaison between one another.

The Eradication of [umudism

According to Abduh, the decline that
occurred in Muslims was caused by Jumudism,
which means a frozen state, a static state, and
no change. Because of the influence of
obscurity, Muslims do not want any change and
do not want to accept a change. Muslims only
stick to tradition. This attitude was brought by
non-Arabs who then usurped political power in
the Islamic world. By their involvement in
Islam, their customs and animist ideas also
influence the Muslims they rule. In addition,

3Ridha, Tafsir Al-Manar, 1367.

#Muchammad Igbal Chailani, “Pemikiran
Harun Nasution Tentang Pendidikan Dan Relevansinya
Dengan Pendidikan Di Era Modern,” Manazhim: Jurnal
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they are also not among the nations that attach
importance to the function of using reason as
recommended in Islam, but from a nation that
is ignorant and does not know science. 2

To enlighten Muslims from this
ignorance, Muhammad Abduh published a/
Manar magazine. The publication of this
magazine was continued by his student, Rasyid
Rida (1865-1935) which was later continued as
the interpretation of A/~Manar.
of Muhammad

Abduh's thoughts in the socio-religious field

The main points

are: 1) The progress of Islam is closed by
Muslims
unmoving in understanding Islamic teachings,

themselves, where Muslims are
2) Intellect has a very high position in Islam.
From reason will be revealed the mystery of the
universe that God created for the welfare of
man himself. 3) Islamic teachings are in
accordance with modern knowledge as well as
modern science must be in accordance with
Islamic teachings. Abduh emphasized that
Islam is worship and muamalah. In matters of
wortship, ijtihad is not necessary, while in the
case of muamalah, a new interpretation is
required through ijtihad in accordance with the
changes and conditions of the times.

Conclusions

Based on the analysis of Muhammad
Abduh's
pertaining to the social community, it was
discovered that Abduh had a highly detailed
understanding of how the social community in

interpretation of the passages

Islamic society should function in line with the
Koran. Abduh has his own opinions and ideas
about how the Islamic society, which lags
behind other societies, might be improved.
Abduh's innovative and logical ideas are
Islamic  social

intended to advance the

community based on a knowledge of the

Manajemen Dan Ilmu Pendidikan Volume 1, no. Nomor 2
(2019): 45-60; A Hanafi, Pengantar Teologi Islam (Jakarta:
PT. Pustaka al-Husna Baru, 2003), 95.
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Qutr'an and Sunnah.

According to Abduh, the deterioration

and backwardness of Islamic civilization is a

result of the Islamic community itself or is

referred to as “al-Islamu mabjubun bi al-nuslinin’.

As a solution, according to Abduh, the Islamic

community must: 1. Return to the Qur'an and

Sunnah; 2. Establish unity and harmony in the

way of Allah; and 3. Eradicating jumudism.

Abduh's interpretation of the verses
about social community can be summed up
into several important points.

1. The concept of Ummatan wasathan in surah
al-Baqarah verse 143 represents the real
profile of Islamic society based on the
Qur'an. Ummatan wasathan is a fair and
chosen society, which is not only concerned
with the interests of the hereafter, but also
pays attention to the interests of the world.

2. Ummalh wabidah, in which according to
Abdubh, is an affirmation of the Qut'an that
humans are social creatures, who live
together and need each other.

3. Kbairu ummab is the guidance of the Qur'an
to the Islamic community to become a
better and advanced society than other
communities by calling each other to do
good, preventing evil deeds and believing in
Allah SWT.

4. The progress and decline of the Islamic
community is strongly influenced by the
efforts and awareness of the Islamic
community itself to rise and change their
own destiny.

5. Islam emerges as a religion of rabmatan
lil'alamin shalibun li kulli zaman wa al-makan.
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