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Abstract

Dialectics between religion and culture are sometimes suspected of being a form of syneretism that endangers
the excistence of religion. The dialectival model of religion and culture found in the Muslim community of
Pasirtamiang can preserve the cultural heritage of sawéran without losing its Iskamic identity. In that village,
religion is a breath for cultural development as culture becomes a medinm for religious practice. The research is
Jocused on finding the social, geographical, and religions context of the sawéran tradition in the region, the
dynamiics of the message narrative in the lyrics, and the Islamic values and messages contained therein. The
research ased explanative methods to find causal relationships between local wisdom facts identified by
participant observation and in-depth interviews. The results showed that the socio-geggrapbic and religions
Jactors of the Pasirtamiang comnnity also influenced the developament process of the sawéran fradition. The
Jormat and substance of the sawéran content have undergone a transformation, the lyrical narative is simpler
and bas undergone Islanmization, both technically and substantially. Lslamic values in the hyries sawéran are
dlassified into divine, spiritual, and moral values. Overall, the content of sawéran's fyries is an integral part of
the Islamic message.

Keywords:Local Wisdom,Sawéran, Islamisation, Islamic Values

INTRODUCTION wisdom, knowledge, or intelligence (local
The term local wisdom or local genius wisdom, local k{'IOWlﬂd‘gﬂf or lQCﬂl g‘?ﬂius)-
was first popularized by Wales as the overall Local wisdom is identical with cultural

cultural characteristics possessed by a group of identity or cultural personality. The identity or
people as a result of their past experiences’ In cultural personality itself is the result of a
the Indonesian language system, the term generative-adapted transmission. Local
wisdom is paired with virtue, policy, wisdom, wisdom is local knowledge of a society that is
and intelligence. The meaning of the word used to survive in its environment wigh is
wise itself is equivalent to the word adulthood, integrated with belief systems, norms, culture
virtuous, wise, scholarly, intelligent, astute, and is expressed in traditions and rnytbs that
energetic, clever, clever, and educated.” Local have been adhered to for a long time.” Local
wisdom, thus, can be interpreted as local wisdom is characterized by characters that

reflect the character of wisdom, full of

'‘H. G. Wales, The Making of Greater India: A *Agung  Setiyawan, ‘BUDAYA LOKAL
Study in South-East Asian Cultwre Change (London:  DALAM PERSPEKTIF AGAMA: Legitimasi Hukum
Bernard Quaritch, 1, 18. Adat (‘Urf) Dalam Islam’, ESENSLA: Jumal Lnm-Tma
Paniah, ‘KEARIFAN LOKAL (LOCAL Us/huinddin, 2012

WISDOM) SEBAGAI BASIS PENDIDIKAN <https://doi.org/10.14421 fesensia.v13i2.738> Fsensia,
KARAKTER’, PIONIR: Jumal Pendiditean, 2016., 2016 2012, 207

NaniWidiawati, ElaNurlaelaFitriyani 1 Philosophy of Local Wisdom.




ﬂLAM TRANSFORMATIF: Journal of Islamic Studies

wisdom, good values, instilled, and followed
by the community.Local wisdom reflects on
people's daily lives because the end of the
sediment is tradition.’Substantially, local
wisdom is the values that apply in society or is
based on local cultural values.®

Local wisdom contains the wisdom of
local culture because it relates specifically to a
certain culture (local culture) and reflects the
way of life of a certain community (local
community). In Indonesia, local culture is
often synonymous with ethnic/sub-ethnic
culture. In this context, every nation, ethnicity,
and the sub-ethnic groufg has seven cultural
elements which include language, knowledge
systems, social organizations, systems for
living tools and technology, systems for
livelihoods, religious systems, and arts.
However, the distinctive characteristics of
culture can only be manifested in limited
elements, especially through language, arts,
and ceremonies. Other elements find it
difficult  to  highlight the distinctive
characteristics of the culture of a nation or
ethnic group.”

As a country characterized by diversity,
whether in ethnicity, ethnicity, language, or
culture, Indonesia's cultural treasures are very
rich. Many local pearls of wisdom with local
culture are preserved by the local community.
However, there are also many local cultures
that have begun to erode and even disappear
due to concerns about conflicts with the
formal teachings of their religion. Religion is
identified with normative teachings that have
been completed because they come from God
so that they are believed to have absolute
truth, while culture is a product of human
creativity with all its relativity claims.

Local gggdom is constructed by the
community in  the
Conceptually, local
Reflections on the values constructed by local

form of culture.

wisdom is culture.

48, Sartini, ‘Menggali Kearifan Lokal Nusantara
Sebuah Kajian l:ils’,\f.unmf Filsafat, 2004.

Nurma Ali Ridwan, ‘Landasan Keilmuan
Kearifan Lokal’, [bda” | Vel 5 | No. 1 | Jan-Jun 2007
| 27-38, 2007.

‘Nurma Ali Ridwan, ‘Kearifan Lokal: Fungsi
Dan Wujudnya’, Jumal Studs Islan: Dan Budaya, 2007.

“Setiyawan., 208
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wisdom are realized in a culture. That way, the
construct of local wisdom does not emerge
from the vacuum of history. There are many
contexts that are part of the construction of
local wisdom, such as geographic factors,
ethnicity, sociological dimensions, political
situations, and so on, including the basis of
shared values, and more specifically religious
values. Thus, the culture constructed by the
Muslim community is a form of dialectic with
their understanding of Islamic teachings
because, for Muslims, Islam becomes the
ethical foundation for their life.

The dialectic of cultural

construction with the complexity of its context

local

is a historical necessity. This is as stated by
PramoedyaAnaaaToer that locality is not a
remote space that does not know how to
respond to foreign hegemony. The locality is
not an empty space without a fight. The
locality is a space for movement and
relationships full of conversations andeebates
that allow various kinds of searching for new
positions. The locality is a social structure in
which bargaining power operates and the
processes of producton and reproduction take
placc.”

In this context, it is rational if the
religious values espoused by a community
become part of the local cultural building they
construct. Conversely, religion also cannot
avoid culture because religion is created not
for itself but for humans so that it can only
exist if and only if it is realized by humans
through culture, that is, it is practiced through
the process of understanding and interpreting
in its cultural context. As a religion, Islam is
absolute because it originates from God, but
its reflection requires the extension of the
human hand as a cultured being so that
religion reflects in a cultural form. This
process gave birth to a dialectic between

8 S. Sulpi Affandy, PENANAMAN NILAI-
NILAI KEARIFAN LOKAL DALAM
MENINGKATKAN PERILAKU
KEBERAGAMAAN PESERTA DIDIK®, _A#thulab:
Law'{ Religion  Teaching and Leaming  Jowrnal, 2019
<https:/ /dol.org/10.15575 /ath .v2i2.3391 >.,
Atthulah,2017,194.
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religion and culture so that the two of them
run intertwined and mutually absorb.
Moreover, in the face of Islam and
culture, this dialectic has actually been shown
by history such as the spread of Islam
walisongo. In this pattern, cultural dimensions
that are synergistic with Islamic teachings are
shown in several local cultural practices that
are in line with Islamic teachings and in certain
cases are local interpretations of Islamic
teachings, such as changes in the government
system from previously being in the form of a
kingdom to a sultanate. This shows the
accommodative nature of Islam to local
culture so that the form of its struggle creates
distinctive Islamic variants. That way, Islam
and culture do not have to be contradictory
because many cultures make Islam the basis
for reflecting their cultural thoughts and
attitudes, both explicitly and implicitly. This
dialectical model underlies the significance of
writing the theme of this paper. Because as a
human reflection, it is not uncommon for
religious teachings to be practiced in certain
cultural contexts to be suspected of being a
form of syncretism that is harmful to the
existence of religion.
Reflections on  Islamic  cultural
attitudes, among others, are found in the local
culture  practiced by the people of
Pasirtamiang, Cihaurbeuti, Ciamis, West Java
in the sawéran practice recognized by Artati
Agoes as part of the traditional Sundanese
wedding procession. Based on the results of an
interview with Juju Sutisna, one of the elders
of Pasirtamiang village, the form of sawéran is
usually done by throwing coins or paper
money, candy, or other objects such as rice
that have been given prayers at the people
attending the event. Sawéran is a form of
gratitude by sharing with others. Thus, it is not
sawéran as is often done today in
entertainment programs that use dasugdut music
that the audience gives or offers to the singer.”
Rhyme sawér, which is a song in
Sundanese traditional wedding ceremonies,
can be divided into two parts, namely the

?  Juju Sutisna  (Public
Pasirtamiang), 1st of November 2018,

Figure in the
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rhyme for the sawér ceremony and the verse
for the opening of the door. Usually, the
verses are chanted by the bride and groom,
but now it's rare to sing them. Therefore, the
implementation is  represented by an
expert."’In this case, the sawér ceremony uses
language as its tool.

In the general Sundanese dictionary as
quoted by Aam, sawéran has two meanings,
namely: first, sawér in the sense of rain that enters
the house due to splash out or the place where
waterfalls from the roof (faweuran). Scg@dly, offer
the bride and groom with rice mixed
with fekfef money (betel folds) and sliced turmeric.
This

containing advice or advice from parents for the

procession is accompanied by a song
bride and groom."!

The Sawéran which is practiced by the
community in Pasirtamiang which is a form of
gratitude is in line with the philosophical
foundations that are the paradigm of
Sundanese thinking that humans must have a
good life purpose and always realize that their
existence is a small part of the universe.”In
philosophy, the term wisdom is the definitive
identification of philosophy itself that
philosophy is defined as love for wisdom. In
this  case, local wisdom reflects its
philosophical meaning or value. This value will
be explored in this paper as something that
was initially abstract but when it penetrates
into the cultural structure it turns into reality
because it is reflected in human actions.

The local szdg of the sawéran
tradition is a tradition that has been passed
down from generation to generation.
However, the dialectic with the geographic
context also forms a distinctive variation of
the locality so that the Sundanese context

merges with other locality characteristics. As

5

T WL gratawidiaia, Upacara Perkawinan Adat
Sunda (Jakarta: Sinar Harapanag")ﬂ), 65.

"Aam Masduki, ‘SAWER PANGANTEN
TUNTUNAN HIDUP BERUMAH TANGGA DI
KABUPATEN BANDUNG’, Patanjala : Jurnal Penelitian
.f.& Dan Budaya, 2015
<https://doi.org/10.3@859 /patanjala.v7i3.111>. 443

PAffandy, “PENANAMAN NILAI-NILAI
KEARIFAN LOKAL DALAM MENINGKATKAN
PERILAKU KEBERAGAMAAN PESERTA
DIDIK”, 194
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@¥scribed by Affandy, the Sundanese people
live in West Java, including Priangan
(Bandung, Sumedang, Tasikmalaya, Cianjur,
and its surroundings). However, Cirebon
cannot be categorized as the Sundgfeseethnic
as Priangan because this area is touched by
two cultures namely Sundanese and Javanese
(Yogyakarta), as well as Kaleran (West Java
coast such as Karawang and Subang) which
has few cultural characteristics because it is a
coastal area and a port hence the social
condition intersects with other ethnic groups,
even though in general the areas in West Java
have the same cultural background, namely
Sundanese culture."

Among the uniqueness of the sawéran
tradition in this region is that in the village, all
tasyakuran(grateful  things) activities, be it
weddings, circumcisions, even events such as
gratitude for building a house, buying a car,
motorbike, or celebrating happiness such as
the nurankenn ceremony (the ceremony for the
first time a baby is brought to the home page,
carried out after the baby has separated from
the umbilical cord), always done in the form of
Saweran.

Considering the many variables that
are part of the traditional building, including
cultural dimensions in the constructs of
Sundanese and Muslim, specifically the
research is directed to find the social,
geographic and religious context of the sawéran
procession in the region, the dynamics of the
message narrative in the lyrics of the sanéran,
and the values and the message of Islam
contained in it as the religion adhered to by its
people.

There are several studies that make the

sawéran tradition the object of study.
AepSaepudin  examines the philosophical
meaning of TembangSawér in Sundanese
wedding ceremonies

(MaknaFilosofis TembangS awérDalam UpacaraAdat
perkawinanSunda). The research written by Aep
in the form of a thesis in the Department of

2
”Affand'\'.ﬁ.ffandy, “PENANAMAN NILAI-
NILAI KEARIFAN LOKAL DALAM
MENINGKATKAN PERILAKU
KEBERAGAMAAN PESERTA DIDIK”, 195
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Philosophy of Faith in 2010 examines the
content of the messages contained in his song
sawéran, Sawér:
KomunikasiSimbolikpadaAdat TradisiS wkuSundadal
amUpacaraSetelabPerkawinan(Sawér:  Symbolic
Communication in Sundanese Tradition in
After Marriage Ceremony). The article
discusses the meaning of rhyme sawéran as a
symbol of human communication with God
or prayer to get blessings from Him as well as
advice for the bride and groom. This writing is
the result of his research in Cikupa sub-
district, Tangerang district.™.
SawérPenganten Tuntunan HidupBernmahTangga — di
Kabupaten Bandung (Sawérbride and groom:
family life guidance in Bandung Regency)was
written by AamMasduki to reveal the context
of bridal poetry sawéran which is also advice
for brides. “Uliyah wrote a thesis entitled:
NilaiFilosofisdalam TradisiS anéranpadaAdatPerkan
inanMasyarakatS unda: Studi di
desa TayasKecamatanTanjung ~ Raja  Kabupaten
Lanipung Lampaung Utara (Philosophical Values
in the Sawéran Tradiion in Sundanese
Marriage Customs (Study in Tayas village,
Tanjung Raja  District, Lampung Utara
Regency). The research reveals the existence
of divine values, spiritual values, and natural
values as philosophical values contained in the
sawéran tradition. Based on a search of the
literature related to the theme that will be the
subject in this study, although the topics
discussed are the same, namely about the
Sawéran tradition, the social, geographic, and
anthropological factors in the village of
Pasirtamiang have also influenced the
development process of the distinctive
sawéran tradition, thus distinguishing it from
the sawéran tradition practiced in other
regions. With this novelty value, the writer
considers it necessary to study it further and
publish it to the scientific community.
Research on local wisdom in the
sawéran tradition in Muslim communities in
Pasirtamiang is discussed using this type of

9
4P, Een Supinah, ‘Sawer: Komunikasi
Simbolik Pada Adat Tradisi Suku Sunda Dalam Upacara
S h Perkawinan’, Mediator: [urmal Komunikasi, 2006
<https://doi.org/10.29313 /mediator.v7i1.1225>.,
Mediator, 20006,
P Masduki., Pataniala, 2015,
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qualitative research. The use of this type, as
quoted by Meleong from Bogdan and Taylor,
because the research procedure produces
descriptive data both verbally and in writing
and behavior that is observed holistically, or
from David Williams who emphasizes the
focus of qualitative research on its natural
character, both in data collection techniques,
methods, as well as in the
process.”’The research method
explanative method that attempts to link
different patterns but is causally related to
finding out how the sawéran tradition is
practiced to provide an overview of the causal
relationship between the facts of local wisdom
identified.
The

participant observation techniques, namely

research
uses an

data were collected using
seeing and observing all the activities of the
sawéran tradition process carried out in
Pasirtamiang by not only seeing the sawéran
procession but also participating in it. In
addition, the also

with  open-ended

author used in-depth

interviews questions,
through the stages of asking, interpreting,
concluding, checking, and verificaton. To get
the data, the author met directly with the
research subjects, namely the residents of
Pasirtamiang as well as Pasirtamiang elders
with the help of recording tools to back up
interview data. To get objective and referential
results, the writer tries to describe clearly
everything that happens in the field, then
analyzes it to get the results according to the

research objectives.

SOCIAL, GEOGRAPHICAL, AND
RELIGIOUS CONTEXT OF SAWERAN
TRADITION

Pasirtamiang area consists of hills,
fields,
residential areas with a sloping topography to

mountains, plantations, rice and

the west. The mountainous area is a timber

forest and community forest which is

“Lexi. |. Moleong, Metodalogi Penelitian Kualitatif

(Bandung: Remaja Rosdakarya, 2006), 4-5
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overgrown with wood and bamboo as one of
the forest products which is a potential natural
resource in the village.

The
means the hill where tamiang bamboo is

name 'Pasirtamiang’, roughly
found, a type of bamboo commonly used as a
material for making flutes. According to
Maimun, Pasirtamiang's birth was related to
the story/legend of the presence of the
ancestors who opened the area, which was
originally a fertile valley on the edge of a
forest, into a residential area. Now, those who
are called the pioneers of the area, can be
tound their graves (commonly referred to as
'graves of dalem/palace officer) and are known
as ‘embah"”

Pasirtamiang is located in the North
Ciamis  district  with a  distance of
approximately 2 km from the capital city of
the Cihaurbeuti sub-district, 29 km from the
district capital. Pasirtamiang Village is located
just below the foot of Mount Sawal with an
500-600 meters

above sea level with an average rainfall of 2000

altitude of approximately
m3 and an average temperature between 18 to
28 degrees Celsius. Topographically, the area
of Pasirtamiang Village is 90 percent tilted to
30-40 degrees. The
population density averaged 1468 people /

the west around
km2. With the population distribution almost
evenly in each hamlet which is relatively
developed due to the availability of access to
services as needed.

The people of Pasirtamiang are said to
be very friendly and well-known for their
kindness, smooth speech, speaking in fine
Sundanese language, and their harmony in
These
recognized by some researchers as characters

their  neighbors. characters are

that shape sundanese ethnic identity.""The

PMaimun (Chairman of the Household of
KertasariPasirtamiang), November 1, 2018. 2

SApus Abdul Rahman and others, ‘Studi
Eksploratif Mengenai Karakteristik Dan  Faktor
Pembentuk Identitas Etnik Sunda’, Jarwal Psikologi Islan:

Philosophy of Local Wisdom.




ﬂLAM TRANSFORMATIF: Journal of Islamic Studies

main economic activity of the people of
Pasirtamiang is still dominated by the
agricultural sector which is now developing
into the home-made cracker and pastry factory
business sector. This can be seen based on the
field of business where the agricultural sector
and home factory business contributed greatly
to economic progress in the Pasirtamiang,
According to the Head of Pasirtamiang
Village, all Pasirtamiang villagers adhere to
Islam and adhere to their religious laws. In
order to improve the spiritual mentality in
each there

hamlet, are majlis-

majlista'lim (Islamic  non-formal  educational
institutions) and Islamic boarding schools led
by &iai and religious teachers. Development in
the field of religion is directed at increasing the
understanding, appreciation, and practice of
religion among the people in daily life."”

The number of religious facilities is
quite significant, namely 6 mosques, 27 prayer
rooms, and 3 surau(small mosque). In this
context, the development of local culture in
Pasirtamiang village as an effort to preserve
noble values in accordance with religious,
ethical, and moral norms, is an ideal reflection
of the dialectical model between culture and
religion. Reflections on cultural preservation in
this village are carried out through cultural
preservation by  means of  cultural
development related to traditional arts in the
form of dance, music, and other traditional
cultures, including the sawéran tradition.

In  socio-geographic  terms, the
potential population that is evenly distributed
and the ease of access to village infrastructure
also

development. The people of Pasirtamiang are

affects the process of cultural

enthusiastic about every cultural procession.

Cultural development is directed at the

preservation and development of culture as

Vol. ..., No. ...., BulandanTahun

well as strengthening the resilience of local
culture, especially against the penetration of
foreign cultures that are not in harmony with
local cultural characters.

In this context, the religious dimension
which is the ethical basis for the cultural
attitude of the people also influences the
cultural format of sawéran as will be put
forward in the narradve dynamics of sawéran's
lyrics which are transformed to be very
Islamic. However, it needs to be underlined in
the results of this study that the people of
Pasirtamiang can still preserve their cultural
heritage  without losing  their  Muslim
identity.This seems to be related to the
peaceful character of Islam. Islam entered the
Sundanese region in a peaceful manner.
according to Budi Sujati, the entry of Islam to
the Ciamis (Galuh) area was through Prince
Mahadikusumah or the Great King of Kawali,
a highly trusted scholar in Cirebon.* With the
character of Islam, Islamic values are then
reflected in the Sundanese wisdom tradition,
including in the Ciamis region. In this way, the
acculturation of local culture with Islam makes

the two closely intertwined.

THE DYNAMICS OF THE MESSAGE
NARRATIVE IN SA WERAN'S LYRICS
There are several types of sawéran
which are performed with different purposes,
including wedding ceremony sawéran, getting
off the ground, shaving the hair, circumcision
dripping

ruwatan(purification ritual), and name change.

and  eviction, and  womb,

The Form of the Old SundaneseSawéran
Tradition

In the old Sundanese custom, the
wedding ceremony is complemented by the
ngenyenksenrens

ceremony, nincakendog,

Eg Budaya, 2018
<https://doi.org/10.15575/jpib.v1i1.2072>.
“OpingArifin (Head of Pasirtamiang Village),

Februaryl2, 2019
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*'Budi Sujati, “Tradisi Budaya Masyarakat Islam
Di Tatar Sunda (Jawa Barat)’, Ishlab: Jurnal L
Inuf.m’(fiu, Adab Dan Dafkual, 2020
<https://doi.org/10.32939 /ishlah.v1i1.29>.
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bukapintu, and buaplingkup. Nyawer itself is held
after the marriage contract, and before the
ceremony of uincakendogand  bukapintu. The
accessories and supplies for bridal sawér are
rice, turmeric slices, flowers, coins, candy, etc.,
then stored in one place, usually in a bowl.”

In the ceremony of twuntanah, the
sawéran procession is carried out after releasing
the umbilical cord, after forty days, or after the
child begins to stand up. Sawéran is carried
out on the roof (panyawéran), before the baby
is brought back into the house. The baby is
carried under the umbrella. Rice, turmeric,
flowers, and change, sprinkled on the baby
while descending sawér. The speech can be
ordinary prose or lyricsawér is usually
performed by a paraji (a woman who has
earned the trust and has traditional birth
attendance skills). If the dukun carries the
child, the sawér is passed down by another
person who controls it. Apart from being
disawér, babies can also be sprayed with a light
that is chewed and mantled, as can the baby's
mother and the environment around
him/her.*

The hair shaving ceremony is held

after the baby is 40 days old. The hair shaving

ceremony is carried out with complete
offerings. Circumcision ceremonies often
coincided with gusaran, namely cutting the

teeth, which in practice was simply rubbed
with coins to the teeth. The unity in this
circumcision ceremony is called helaran
(procession) for the bride to be circumcised.
After helaran, the sawér was carried out in its
place, namely at the panyawéran.”

Sawér on nétés salvation, namely
salvation related to the time of fertilization or
seeding. Generally, what is saved is starting

from the womb at the age of three months,

AT, W. Bratawidjaja, Upacara Perkawinan Adat
Sunida, 17

2E.  Edi,
Grimuka, 1995), 19

= [bid.,

Kebudayaan S unda

(Bandung:
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four months, five months, seven months, and
nine months. What is often observed is the
nétésSapar (the month that comes after the
month of Muharram in the Islamic calendar
which in Sundanese myth is seen as the month
of coming danger), the baby who is fertilized
in the month of Sapar (Shafar). The purpose
of salvation is not to be sasgparemn, that is,
angry or like fighting like a dog's character.

In a quarterly ceremony for up to nine

-

months (except 7 months), which means
myawér, which is the recitation of a magical
mantra(a set of words deemed capable of
creating spiritual change) by a pargi to ward
off evil spirits. During the seventh month of
salvation, the sanér that is spoken is not only in
the form of a mantra but in the form of a long
and complete sanér poem, as in a circumcision
ceremony or a wedding. This seventh-month
ceremony is usually called tingkeban, tebusweteng
or babariktingkeban means "to close", meaning
as a clause that the husband is not allowed to
have sexual relations with his wife.
Sawértingkeban is spoken of, usually by a
paraji, then the pregnant mother is
ceremoniously bathed.™

Belief in the existence of evil spirits
that are dangerous to humans requires doing
ruwatan. What is usually done, among others:
First, the fertilized children in Sapar because of
violations of their parents.Second, the gandana-
child). Third,

panicurandibapitsumur,

gandani(the only
sumiurdibapitpancuran,

namely girl who is interspersed by younger and
older brother, or vice
versa.Fourth,nanggungbugang, namely children
who are left behind by their brothers and
sisters. The sawér poetry that is used in womb
ruwatan, a baby born, a marriage can just be the
same, just a part of it is changed. Meanwhile,
sawer saweér is

at the Corpse ceremony,

described as an introduction to the grave after

21
2P. Suganda, Upacara Adat Sunda (Bandung:
Sumur Bandung, 1964), 7
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the corpse is bathed and will be escorted to
the grave, or after the corpse has entered the
grave, Alternatively, sawér is practiced by the
dying person himself, a kind of mantra known
only to very limited people, so that it does not
spread.”

Among the Sundanese, there is a habit
of changing names. At the name change
ceremony, the

Nyawér ceremony is

performed. As with nyawér at other
ceremonies, the offerings are not left behind,
such as seven kinds of rujak (processed fresh
fruit), water in a jug, palias grass, eongaw? (top of
tumpeng rice), shallots, chilies, traditional

market cakes, and apew cake.*

Development of the Sawéran Tradition in
the Pasirtamiang Community

The implementation of the sawéran
tradition in Pasirtamiang has developed a
form, both in terms of name and substance.
Traditional ceremonies in which there is a
sawéran procession, among others, are held at

nurinkenn ceremonies, weddings,
circumcisions, and new  house/vehicle
tasyakuran.

At the wurinkenn ceremony, sawéran

begins after a group prayer ceremony. If the
house of the mother of the newborn is close
to the mosque, the procession is carried out in
the mosque. If not, it is carried out at home. A
paragji brings the baby to the nearest mosque
then reads prayers of praise to Allah and
salawat  (glorification) on  the

Muhammad in the hope that the baby will

Prophet

become a diligent person who worships at the
mosque. While babies are being recited prayers
at the mosque, community members gather
outside the courtyard of the mosque to get
ready for the sawéran or mulungnyawér event.
After reciting the prayers for the babies, the

paraji prepare the sawéran and spread the

5]bid,
i,
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sawéran assisted by the grandmother of the
baby. Sawéran is sprinkled in the form of
money, candy, and turmeric rice which has
been prayed for in the hope that the baby will
become someone who is diligent in giving
alms.

At wedding ceremonies, sawéran is
carried out after the marriage contract. An
important role in this tradidon is thepamyawér
(sawéran actor). The person who serves as an
elder is usually an elder who is considered to
be a good example to society and has been
The

preparations that the pamyawérwill make are

trusted by all circles of society.
praying personally to God, asking permission
to carry out the sanér ritual so that it runs
smoothly, and preparing prayers and advice in
the form of beautiful rhyme in Sundanese that

will  be
procession. The bride and groom then sing the

developed during the sawéran
sawér lyric which contains advice from the
parents of the bride and groom, prayers of
praise to Allah, and salawat to the Prophet
Muhammad. Together with that, the parents
of the bride and groom offer the prepared
sanéran in a bowl.

The procession of circumcision in
Pasirtamiang is generally the same, namely, the
children are dressed in neat Muslim clothes,
then the family is taken to the place of an
expert doctor to be circumcised. After
completing the circumcision and before being
taken home, the circumcised bride is free to
choose whatever toys/items he wants that
have been provided at the circumcision
doctor's place. After that, the circumcised
bride was brought back to the house which
was already filled with close relatives and
invited neighbors. After reading a prayer for
the circumcised child, all the guests greeted the
circumcised bride while giving envelopes filled
with money. After that, the circumcised bride
is displayed in front of the house to be

donesawéran.
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At home ceremonies or new vehicles,
usually, the nyawér activity uses coins mixed
with rice, some also use folded banknotes and
add candy. There is no specific time to do
sawéran at the ceremony for the house/new
vehicle so that this activity can be done during
the day or evening,

Based on the analysis of the form of
ceremonies  practiced by the Muslim
community of Pasirtamiang, it is known that
there have been changes in addition to the
rituals that have been maintained. If in the
past the sawéran tradition went through many
forms of customary rules that had to be done,
sanéran today is more flexible and more adapts
to the current situation. The implementation
process is simpler and the sanéran tradition has
been substantally Islamized.

The implementation process is not as
complicated as before. The process of
implementing  the  sawéran  tradition  at
weddings, for example, is simpler because in
the old Sundanese custom, the wedding
ceremony is complemented by a ceremony
called ngenyeuksenrenh, nincakendag, bukapintu and
buaplingkup, and the implementation is done
before stepping nincakendog and bukapiniu. The
accessories and equipment for bridal saweér in
the old Sundanese custom are rice, saffron
slices, flowers, coins, candy, etc., which are
then stored in one place, usually in a bowl
Meanwhile, in Pasirtamiang, the forms of rice,
coins, folded banknotes, and candy are then
sprinkled/offered to the gathered guests for
mulungsanér(taking  sawéran).  This  simple
character can be seen from other ceremonies.

Another change is in the substance of
the message that is inserted in each series of
ceremonies which is always given Islamic
content or interpretation. Not only on the
symbolic meaning, but the sanér actor or sawér
interpreter also has binding moral criteria,
namely as an elder who has passed the fit and
proper test as a character with a good moral
record. Here the exemplary factor which in
Islam is emphasized to build character is
practiced. A stricter [slamization can be seen

from the choice of place, namely the mosque,
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as well as the form of salawat and prayers that
are chanted during the ceremony.

Shifting Message Narrative on Sawéran's
Lyrics

The old
Sundanese people is only a message of

stanza of sawéran in
kindness, the process of Islamization makes
the stanza of the rhyme more Islamic and
often the rhyme chanted for sawéran is in the
form of salawat. This difference can be seen
from the following sawéran rhyme:

The original Old SundaneseSawéran

Song lyrics at weddings

Sundanese version Translated in English

3. Jadobarcunangpribadipribad 3.

4. Eling-élinganginlines 4.

1. Nedaagemigpanghaksans, |1
Kasadayapansiarsa,

My sincerest apologies,
To all viewers,

Badtényelanghenlanyawer, Want to ask for myawér

Etang-étangngiringbingab, first,
Kaanunembéannikab, As a feeling of being
Miugi-nengi lndus banglus, happy,

Lebibtinapacéngkadan. To the newly married,
May it go straight and
smooth,

Far from fighting.

2. Nitihwanci nu mustari 2. The moment has come,

Ninggangmangsa nu ntama
Hidup duaaingaréndéng
Sangsensréngsédirabpalan
KalayannidiPangéran
Dinengentaliusitenm
Salametgensdirabpalan

Treading prime time,
You two sit side by side,
After saying a prayer,
With God's permission,
Tied the rope of
marriage,
Congratulations on
getting martied.

Get a mate of your own
i choice,

Not someone else's
wish,

Not brought together,
Burt really on my own
accord,

The result of the mutual

Lain kabayang na lian
1 jm aniprofparérémo
Estaingpok alsorangan
Beunnangmupatkatduaan
Kajnrmnglendoasepuh
Tenhilaptikadangwarga
agreement,

Encouraged by the
prayers of parents,

And also from relatives
Remember the wind is
blowing slowly,

Blowing in the depths of

the soul,

N néntbaknalelenbutan
Mug b

Daumiéhayennanak tuna

1goyagkennsa
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Ngitungngitung nu dipaju
Sabadanadirabpalan™

May it touch the heart of
the bridal,

Because now is the time,
Counting the running
tume,

After making a promise

Other examples of sawérsong:

Sundanese version

Translated
English

in

1. Pangapmntenkasadaya
Kaanusannaraya
Rébnabadényanérbenta
Ngedallennensimerdaya

2 Isinnamabuyakantenan
Ku sadayanaksmaynian
Disebatkennnanaonan
Boa saniimamaynnan

3. Rébuakedabk atedunan
Kana swbayararaman
Nu genslawastatannan
Mugiakersamayunan

4.Da bonganenggensilabar
Pomaniabdenfedilanggar
Weningkarshan n jentbar
Para tanm sing salalabar

5, Rarépébpangatistri
Hiapujanghiapinyai
Mugapituabkatampi

Lamayanpanggeaningati

6.D angnieanicnpinulang
Tawisti wn prikeamelang
Teupisandenk funmalancang
Megatanmgabalang-halang

7 Akaduik abenggenscekap
Nobonanusikjennghecap
Nganpomaulabdenhilap

F fnrtna & ud tumerap

8. Sarébnaenggenslugna
Najandenkkamana-ana
Tumaninabgenslaksama

Munglantunfanggosyaratna

9. E::.wi.i.;s{f;;ﬂfﬂ:.;\:{ffmfxum.u;q

=1

1.

0.

8.

I am sorry for
everyone

For all that exists
Because | want to
nyanér first

Blow off steam

. Actually, feel

embarrassed

Be in front of
everyone present
What is it called for
(to be ahead)
Maybe I was
sneered

. Because it must be

achieved

Hidden promise
For years
Hopefully those
present are pleased

. Because it's used to

it

Then don't break it
Ancestors who
allow

Guests hope to be
patient

. Men and women are

silent

Come on you two
Hopefully this
advice is received
To remind the heart
Listen to this advice
A sign of worry
Not presumptuous
to patronize

Or getin the way

. The marriage

contract is sufficient
Fulfill motion and
word

But don't forget
Your knowledge
must be applied

Because already

TTMastur (Sawér actor the

Februaryl2, 2019

Pasirtamiang Village),

NaniWidiawati, ElaNurlaelaFitriyani

12,

13.

4.

Raosngennabngagandenang
Tandatenayakaringrang

V0. Nganbanggakanggomenling

Mugamasingariatna
K lobabalanganana

Nu ngagodangarancana

V1. Bisinatacanfabart;

nge% Cumasingrastisy
Ucaplampahati-ati
Kudy silibbenkiati

Lanpabulahpasalia

Sing ugalaphayangwaluya
Upamapafcia-feia
Akbimamatakpaséa
Ulabsokbacudeambernt
Tayabayana nu rntut
Rﬁ;ﬁ keinuiturkermn ngtut
Panganggomioalbarutut

Tayabayana nu runtat
Tine. angsanin ki apatit
R!.’,fe kinuturkenni gt
Moaldatangngaburnsut

Najanayakajegudan
Kurenanmnnfeaegndan
Kurenanmunpacengkadan
Jadikurangnimatbadan
Sundellusilibbaendan

16. Pacnaméksilibungkak

17.

18.

Canspelaktékadtenlayak
Sagala sing asangayak
Singlabankecap nu yugak
Renjenngnlabtenpayaan
Ngagedékennpapaduan
Témbongk nnnsagirnan
Tina pasaltineburnan

Teusaéanurimbitan
Hirupdinakakusutan
Autnknaanwnt-anntan

Nungtun fana pepegatan™

happy
Even if it's going
anywhere
Peace has been done
Just live up to the
conditions
Actually, it has
sufficient
Comfortable
walking
A sign that you
don't feel anxious
0.But it's hard to buy
it
Hopefully be alert
Because of many
obstacles

=

The tease gotin the
way
11, Who knows not
yet understood
Look carefully
Be careful with
your words and
actions
Must respect each
other
2. Walk no different
Must seck
prosperity
Lt individually
Finally caused a

fight

13. Don't be surly
It doesn't matter
to pet along
The sustenance
follows gradually
Clothes are not on
the ugly side
4.There is no problem
if it is peaceful
Love, agree on
everything
Sustenance follows
eradually
Will not come at
once
5. Despite being rich
Despite the
abundance of wealth
If husband and wife
quarrel
Causes less self
enjoyment
Annoyed at each
other's surly faces
16. Don't be arrogant

10
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It's not good to
think badly
Always just talking
Avoid hurtful

words

. United don't get
angry easily
Exaggerating the
problem

Judging by
neighbors

From blind
jealousy problems
It's not good to
have a family

Life in chaos

It ended up falling

apart

18.

Leads to divorce

UUthman, and Ali
Both receive grace

The following is a
undergone Islamization:

sawér song that has

Sundanese version

Translated in
English

Bisnrillalbk awitaningngi
Muja wyebatasmealangeran
Nu welasasibkakabéh
Ngurnssadayan akhlnk
Eusialanitaya nu kari
Gastinrangsadaya
Crensansimalinding
Kabingabsarengkasesah
N kearavmnsibatagenngienng
alit

Mantena nn ngaraksa

Sabadanan nmyileaC st
Ngabaturkennsalamminabrabmat
KapanutanR asulnllah
Nabiagungpanutup

Mubammad kakasibh Yang Widi
Rabneatsadayanaalan:

K Gustidinununh
Kitudewiparasababat

Abu Bakar, Unmar, Utsmran,
sareng Al

Sami kéngingrabmat’

Bismillah starts the
praise

Worship the name of
God

The Compassionate
Merciful to all

Take care of all
creatures

All of nature

God of all of us

In Him we take cover
Happiness and
suffering

What feels big and
small

He's the one who looks
after

After praising God
Send greetings and
grace

To the beloved
Prophet

The closing noble
prophet (all the
prophets)
Muhammad is the
lover of the Almighty
Grace to all of nature
Gifted by God
Likewise friends

Abu Bakr, Umar,

P d.,
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The rhyme of the above text is the
result of an attempt to incorporate Islamic
elements in the Sundanese tradition which
aims to affirm Allah, as well as respect for the
Prophet Muhammad as the closing of the
prophets who were the last messengers of
Allah and respect for the friends.

The songs or sawér lyric contain advice
that is full of Islamic messages. The structure
of the song is divided into three parts, namely
the opening, the core, and the closing. In the
opening part, it contains an apology to God,
expressions of prayer to the Prophet, prayers
for the friends, guardians, ancestors, and
guests who are present at the implementation
of sanwér. The core part contains exhortations
and life examples, and the closing part is a
for those who are offered, their
families, and the audience so that they will
receive salvation and grace from God.

prayer

ISLAMIC VALUES AND MESSAGES
CONTAINED IN THE SAWERAN
LYRIC
Islamic Values Contained in Sawéran
Lyric

The values contained in the sawéran
tradition at  weddings,  wwmnkenn, and
circumcision are classified into three, namely
divine values, spiritual values, and moral
values. The following is an explanation of each
of these values. The divine value contained in
the

expression of gratitude to God who has united

sawéran  tradition is intended as an
two hearts so that the bride and groom can get
married. Sanéran at the murunkenn event is an
expression of gratitude to Allah who has
bestowed a child who was born safely. Saweran
at the circumcision ceremony is an expression
of gratitude for the provision of healthy
favors. Likewise, at the ceremony for the
house/new vehicle, sanéran is an expression of
gratitude for the achievement of sustenance

that has been achieved in life.
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The spiritual values contained in the
sawéran tradition at weddings teach ethics or

good
husbands/wives. Through sanéran, it is hoped

behavior to  parents and to
that a happy family can be formed from which
pious and righteous children are born because
they have parental figures that can be
emulated. This spiritual value plays a role in
shaping the character of a husband or wife
who has a noble character so as to keep them
away from the breakdown of the household.
The setting of a mosque, in a uwrmikenn event,
is teaching so that someone can become a
servant who always worships, is diligent at the
mosque. Meanwhile, circumcision aims for
physical and spiritual health, a medium for
self-purification, and is evidence of one's
submission to the teachings of one's religion.
Sawéran at the circumcision event taught about
the importance of health and cleanliness of the
body, especially the genitals, because health
and cleanliness of the body is a reflection of
health and mental purity.

With the holding of the sawéran
tradition, whether at weddings, wurunkenn,
circumcision, or home/new vehicle fasyakur, it
makes residents meet each other, greet each
other so that they care for each other, behave
kinship, strengthen ties, and create harmony
between fellow citizens. This tradition allows
people to help each other in the smooth
running of the events of other residents,
become a medium for sharing sustenance, and
teach the

practice of caring for the

environment.

The Message of Islam is Contained in the
Sawéran Lyric

Being Muslim is always related to the
context of the Musim community itself,
including the context of the locality. Islam has
always been the basis of values for all aspects
of peaple's lives so that local culture is formed.
The two of them mingled and formed the
variant of Islam cnmpass_ion to all nature. This

NaniWidiawati, ElaNurlaelaFitriyani
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can be seen when examining the relationship
between Sundanese culture and Islamic
messages such as in weddings, nwrmnkenn,
circumcision, or new house/vehicle tasyakur
practiced by the Pasirtamiang community. The
rhyme of sawéran is full of Islamic teachings
that contain expressions of gratitude for the
blessings that Allah has given, how a citizen
can share happiness with other citizens,
strengthen ties, how to show solidarity with
others, and how to express a sense of joy and
happiness. achieved by others.

It is an integral part of Islamic
teachings. In Islam, strengthening the ties of
friendship is proof of a Muslim's faith in Allah
and in the following days, circumcision for
boys is punished as an obligation and
maintaining cleanliness and health as the goal
of circumcision, in turn, is a manifestation of
self-care which is part of the goals of the
Shari'a (magashid  al-syar'i). Surrounding a
mosque in a nurunkeun event is a symbol of
good hope, shown by a good example of how
the simplest way for a child to love a mosque,
by inviting him to attend the mosque. At the
sawérantasyakur new house/vehicle, there is an
implicit message that when obtaining
sustenance should be grateful by sharing this
happiness with others. This method also
teaches other people to feel happy with the
gifts that other people get even though they
have not received these gifts. The sawéran
program, thus, becomes a medium that
provides harmony in society because it is not
uncommon for one's success to be the cause
for other people to feel jealous and hurt. The
harmony in question is people who have not
achieved sustenance get a fraction of the
happiness obtained by other people, on the
other hand, those who get fortune get
blessings from those who have not received
Finally, the embodiment of
gratitude in Islam is a recommendation not to
forget the role of God in every phase of his
life which is normatively the cause for the
addition of better favors from God for those
who are grateful.

The determination of asawér actor is

sustenance.

not arbitrary, that is, must be an elder person
who is marked by the good behavior heor she

shows, it is also a message that an advisor
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must be someone who makes good behavior
an inseparable part of hisor her character or
That a
community leader must be a person who has

personality. teacher, leader, or
broader knowledge and morally has a noble
Thus, the

character

personality. formation of a

communal must start from the
leader. If the leader has qualifications that are
in line with the ethical principles of a society,
then this becomes the basis for the community
to follow and obey them. According to the
author's opinion, this momentum can be the
basis for the formation of the baldabthayyibab
or civil society which in Sundanese literature is
identical to the gemabripabrépébrapiblolyinawi
society or a cultural setting that creates a

peaceful and prosperous society.

CONCLUSION

Pasirtamiang which is located in North
Ciamis district. The entire community is a
devout Muslim. Socio-geographically, namely
the potential population density of an average
population of 1468 people/km2 which is
evenly distributed and the availability of access
with friendly community characteristics, also
influences the process of developing the
sanéran tradition. Thus, the sawéran tradidon in
the village of Pasirtamiang is understood in the
context of its relationship to social, geographic
and religious factors.

The dynamics of the message narrative
in the lyrics of sawér are influenced by the
religious factor of the community so that the

format and substance of the sawéran content

Vol. ..., No. ...., BulandanTahun

are transformed into Islamic. When compared
to the lyric narration and practice of the old
Sundanesesawéran, the narrative of the lyrics
and the practice of sawéran in Pasirtamiang
village is currently simpler and has undergone
Islamization, both technically and
substantially.

There are Islamic values and messages
in the sawéran tradidon. Islamic values
contained in sawéranlyricare classified into
three, namely divine values, spiritual values,
and moral values. The divine value contained
in it is a manifestation of gratitude for God's
blessings. The spiritual value teaches to behave
in a noble manner, both in his capacity as
parents who are role models in educating and
caring for their children both physically and
spiritually, responsible husbands, loyal wives,
devoted children, or as members of society
who  always  maintain  harmony  and
togetherness. The moral value of this tradition
is to emphasize the role and function of each
citizen in maintaining the friendship, fostering
concern for others, and creating harmony.
Overall, the contents of the song sawéran are
an integral part of Islamic teachings, among
other things as evidence of a Muslim's faith in
Allah and in the following days, become part
of the objectives of sharia (wagashid al-syar's).
The determination of the sawér actor indicated
the importance of the exemplary factor which

in Islam is called wswab.
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